
Annotated Bibliography

Ancient Writers

Staden, Heinrich von. Herophilus: The Art of Ancient Medicine. Cambridge: Cambridge 
UP, 1989.

Collection of ancient authors who give testimony to medicine in Alexandria.  This 
provides Tertullian’s reference to abortion in context with critical notes. 

Hippocratic Corpus.  

 Accessed in translation via Kapparis, various articles, in the Littre editions, and 
TLG.  Abbreviations from LSJ.

Iamblichus. De Vita Pythagorica. Translated by John Dillon. Atlanta: Scholars Press, 
1991. 

Cited for traditions regarding Pythagoras.

Pliny the Elder, The Natural History (eds. John Bostock, H.T. Riley).  Latin accessed 
from the online Latin library http://www.thelatinlibrary.com/. 

Book seven is entitled in translation “Man, his birth...”  Instructive quote, 10.83
“In the human race also, the men have devised various substitutes for the more 
legitimate exercise of passion, all of which outrage Nature; while the females 
have recourse to abortion. How much more guilty than the brute beasts are we in 
this respect!”   Pliny adds to our knowledge of abortificants from plants. 

Plutarch, On Affection for Offspring (Trans by R. Brown, 1878); Greek on TLG 
http://www.bostonleadershipbuilders.com/plutarch/moralia/affection_for_offspring.htm 

Love for offspring is natural and we should feed and not kill them.  Animals care 
for their young as an example for humanity.  Very much against exposure and 
abortion in my opinion.  Talks about the mercy of loving an infant.

Polybius (303-120BCE) 

" In our time all Greece was visited by a dearth of children and generally a decay of 
population, owing to which the cities were denuded of inhabitants and a failure of 
productiveness resulted, though there were no long-continued wars or serious 
pestilences among us. ... This evil grew upon us rapidly, and without attracting attention, 
by our men becoming perverted to a passion for show and money and the pleasures of an 
idle life, and accordingly either not marrying at all, or, if they did marry, refusing to rear 
the children that were born, or at most one or two out of a great number, for the sake of 
leaving them well off or bringing them up in extravagant luxury. For when there are only 
one or two sons, it is evident that, if war or pestilence carries off one, the houses must be 
left heirless, and, like swarms of bees, little by little the cities become sparsely inhabited 
and weak. On this subject there is no need to ask the gods how we are to be relieved from 
such a curse, for any one in the world will tell you that it is by the men themselves if 
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possible changing their objects of ambition, or, if that cannot be done, by passing laws for 
the preservation of infants " (37.9, Shuckburgh's translation). It was nowhere forbidden 
by law except possibly at Thebes at a late date (Ael. V.H. II, 7).

Pseudo-Galen, Whether What is Carried in the Womb is a Living Being.

Translated in Kapparis.  Actually written by one of Pythagoras’ biographers, 
Porphyry.  Handily against abortion.

Ancient Abortion

Buss, Martin J. “The Beginning of Human Life as an Ethical Problem.” Journal of Religion, Vol. 
47, No. 3, (Jul., 1967), pp. 244-255.

Many writers do not provide adequate citation, such as this: “The theory that the 
human soul does not enter into the body until birth was held by many ancients, 
including Plato. This theory has usually been deter- minative for legal science 
(Roman and otherwise); only rarely has abortion been treated legally as homicide, 
even when it was punishable. On the other hand, the view that the human soul be- 
gins at conception was championed by some, notably the Pythagoreans, who 
stressed medicine in their religio-moral cult. Hippocrates' oath reflects the outlook 
of this group and proscribes abortion.5 One pre-Christian private cult in Asia 
Minor, perhaps Pythago-rean, is known to have opposed abortion.6” (345).  Notes 
are (5.) L. Edelstein, The Hippocratic Oath (Baltimore: Johns Hopkins Press, 
1943). (6.) Franz Dilger, Antike und Christentum (Minster: Aschendorff, 1934), 
IV, 19-20.

Cameron, A. “The Exposure of Children in Greek Ethics.” The Classical Review 46.3 
(Jul 1932): 105-14.

Excellent review of the literature.  Proves that the Christian attitudes against 
abortion (and etc) come from Middle Stoicism.  Very detailed with citations from 
historians, the philosophical traditions, and other traditions like poetry and 
comedy.  More thorough than later treatments, fair review.   Attention is given to 
literary history as opposed to experience, particularly with reference to attitudes 
against it.

Carrick, Paul.  Medical Ethics in Antiquity: Philosophical Perspectives on Abortion and 
Euthanasia. Boston: D. Reidel, 1985.

Carrick does not offer any additional references than what I have found.  Useful 
for comparative footnote on Pythagoreans, Plato and Aristotle.  Not a significant 
study.  Nevertheless, good to have an additional opinion.  Chapter on Medical 
Etiquette (94-99) may prove helpful.



 Eijk, Philip J. van der. Medicine and Philosophy in Classical Antiquity. New York: 
Cambridge, 2005.

Collection of essays on ancient medicine in its philosophical and social contexts. 
“Abortive” appears on only one page (102) - concerning the Hippocratic Oath ‘to 
help, or to do no harm.’     

Furton, Edward J. and Lenior, Noëlle. “Historical Views on the Human Embryo.” 
Science. New Series 288.5465 (Apr 21, 2000): 439.

Hardly a paragraph, but it mentions ancient sources... still viable in discussion.

Grant, Robert M. “A Woman of Rome: The Matron in Justin, 2 Apology 2.1-9” Church 
History, Vol. 54, No. 4. (Dec., 1985), pp. 461-472. 

Article on the story about Flora told by Justin.  Her malevolent husband turned on 
her Xn teacher.  Not a typical Roman marriage where wife is to be moderate and 
moral.  F influenced by Stoic and Pythagorean philosophy, maybe passed on by 
Xns. Complaint against her husband’s immorality was not according to law but 
incompatibility (466).  She decides to divorce her husband, he wants to keep the 
dowry, she petitions the emperor (in the mean time she is accused of being a Xn). 
Parallel in Valerius Maximus 8.2.3; Plutarch, Marius 38.3-4 (same story).  
Emperor grants her request, but Xn teacher must go. Review then of upper class 
women and Xty.

Harris, V. W. “Child-Exposure in the Roman Empire.” Journal of Roman Studies 84 
(1994): 1-22. [Note: I am aware that I listed this entry twice.]

Superlative review of lit. It was the commonest and not the only way that infants 
were killed.  It was done to physically fit and legitimate children. Stoics and 
Judaism protested. Population control but also to convert a free workforce to 
slave. Sale of infants was authorized by Constantine in 313CE, maybe prohibited 
in 374CE.  Notes that before Riddle’s book (see below), historians questioned the 
Roman’s ability to control their fertility. “Even the most detached historian may 
find it hard to investigate ancient child-exposure without revulsion.”  The research 
can be broken down demographically and geographically.  After a child was 
accepted into the family, exposure was taboo.  Tacitus and Cassius Dio say that 
barbarians raise all their children (7).  Good notes.

Hopkins, Keith. “Contraception in the Roman Empire.” Comparative Studies in Society 
and History, Vol. 8, No. 1, (Oct., 1965), pp. 124-151

 This study is hopelessly outdated.

Kapparis, Konstantinos. Abortion in the Ancient World. London: Duckworth, 2002.

Review of abortion in the ancient world by a classicist.  Translation of Celsus, and 
pseudo-Galen (in appendix), as well as review of some philosophers.  Highlights 
women’s and men’s view of abortion.



Parker, Holt N. “Greek Embryological Calendars and a Fragment from the Lost Work of 
Damastes, on the Care of Pregnant Women and of Infants.” The Classical Quarterly. 
New Series 49.2 (1999): 515-34.

This is the first publication of Damastes in Greek, edited and translated with an 
abundance of critical notes.  The calendar outlines the development of the fetus: 
foam, blood, flesh, shape.  D is most likely a medical writer in the second century 
BCE due to reference by Soranus, who says that a 150 BCE writer agreed with D.  
Context is many competing theories of fetal development based on observations 
of premature children, miscarriages, and abortions (519 n 17 has the references).  
From Homer onwards, most Greeks thought that there was the same number of 
days from conception to birth for everyone.  “Pre-mature” and “mature” were 
instead “lucky” and “unlucky” (519).  Pythagorean and pre-Socratics, Hippocratic 
corpus, and Aristotle and after are discussed in great detail. Note: A. E. Hanson, 
'Paidopoia: metaphors for conception, abortion, and generation in the Hippocratic 
Corpus', in Ancient Medicine in its Socio-cultural Context. Clio Medica 27-28 
(Amsterdam, 1995). 

Patterson, Cynthia. “‘Not Worth the Rearing’: The Causes of Infant Exposure in Ancient Greece.” 
Transactions of the American Philological Association (1974-), Vol. 115, (1985), pp. 103- 123.

Makes good points about having the need for children and the wealth of Athens in 
periods when exposure was practiced.

Prioreschi, Plinio.  A History of Medicine. Vol. 1. Lewiston: Edwin, 1991.

Abortion 250 (Hindu), 449 (Persian), 489, 494-5, 551 (American Pre-Columbian). 

Prioreschi, Plinio.  A History of Medicine. Vol. 2. Second Ed. (Omaha: Horatius, 1996).

Abortion pgs 356-8; 372; 370-1; 385.  Modern science confirms that the eating of 
certain plants for birth control are effective (cites John Riddle, “Oral 
Contraceptives...” in Past and Present: A Journal of Historical Studies, 132), 357.  
P warns us “the modern finding that a plant used in antiquity contains an active 
principle that causes a certain pharmachological effect does not prove that the 
plant was used because of such an effect.” 357cf., Prioreschi “Ancient Use of 
Cannabis” Nature 364 (1993).  Ancient testimony of its ineffectiveness in 
Procopius, Secret Hist. XVII, 16-17 (Loeb).  P has an article on this, 
‘Contraception and Abortion in the Greco-Roman World,’ Vesalius 1,2, 77-87, see 
also vol 3 ch 10.  Brief treatment of Soranus 370-1.  For ancient views on 
abortion, P says that there are those who are not Pythagoreans who protested, 
listed in Procurato aborto nel mondo greco romano by Milano, Giuffre 1971.  
These views are reflected in the Hipp. Oaths.  Charles Singer, “An Early Parallel 
to the Hippocratic Oath,” Gesnerus 8, 177-80 (1951) preserves an oath that is 



against abortion - an inscription dated 100BCE at Philadelphia in Lydia in the 
shrine of the goddess Agdistis.  

Riddle, John M. Eve’s Herbs: A History of Contraception and Abortion in the West. 
Cambridge: Harvard University Press, 1997. 

 Riddle extends his history to modern times.  A short chapter on ancient history.

Riddle, John M. Contraception and Abortion from the Ancient World to the Renaissance. 
Cambridge, MA: Harvard University Press, 1992. Book available online at TCU. 
Rreview: http://ccat.sas.upenn.edu/bmcr/1993/04.04.08.html.  

The most useful book that I studied regarding this topic.  Very detailed review of 
the literary evidence.  Includes medical opinions on the effectiveness of ancient 
abortive drugs and contraception techniques.   

John M. Riddle. “Oral Contraceptives and Early-Term Abortifacients during Classical Antiquity 
and the Middle Ages.” Past and Present, No. 132, (Aug., 1991), pp. 3-32.

 Not much different from the book.

Wilkinson, L. P. “Classical Approaches to Population and Family Planning.” Population 
and Development Review 4:3  (Sept 1978): 439-55.

A very good overview of exposure and abortion in the Greek and Roman 
literature.  Many references to ancient works, but no unfortunately no citations.  
Argues that the first record of anyone against infanticide comes in the first century 
with Philo and Musonius Rufus (pg 451).  Aristotle forbids abortion after 90 days 
for males; 40 days for females.  The Stoics believed that a child becomes a human 
being when it first breathes air.

Ancient Exposure

Bennett, H. The Exposure of Infants in Ancient Rome” The Classical Journal, Vol. 18, No. 6, 
(Mar., 1923), pp. 341-351.

nb - If Bennett is correct, we can argue that the Christian stance against abortion 
and exposure is apologetic!
Bennett specifically excludes the motive of a woman leaving her child for someone else 
to pick up as “exposure” but only the intent to kill.  Dion Hal 2.26, pater familias has the 
right - legal force throughout the republic and into the empire - (cf. Dion. Hal. II 27; 
Gell. V 19; Cic. de domo XXIX 77; Pap. Collat. IV 8; Dig. XXVIII 2, 11) (pg342).  
However, Dion Hal 2.15 says that Romulus required that all families raise every male 
child, at least one female, and kill no child under the age of three, except for the 
deformed or unnaturally born.  In that case, they had to show the child to neighbors who 
had to consent to the killing of the child. Dion Hal. 9.22 - (the Fabian clan only thought 
this?) ancient Roman law says that all families had to raise all the children born to them.  
Bennett does not accept either reference at face value, but suggests that later Romans 
invented an ancient law that said that everyone had to raise all of their children 343-4).  
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This sentiment may also appear in Galen, Whether what is carried in the womb is a 
living being. (see Kapparis, Appendix n 179)The myths of the gods exposed at birth - 
Posiedon, Hephaistus, Asclepius, Ion, and Oedipus all exposed and left to die, offspring 
out of wedlock = for Bennett, exposure at earliest times were for this reason. Cf., the 
stories of Romulus and Remus. 

Turning now to historical times, I wish to point out that no example of exposure 
and no reference to it as a Roman practice can be found anywhere in Republican 
literature. (35).  The Twelve Tables say that deformed children are to be killed 
(Cic Laws 3.8).  B. thinks by drowning. (Livy 27.37 - RR thrown into a river; Seneca 
de Ira 1.15).  The argument that if the newborn is exposed if father does not raise the 
child from the ground (accept it) is false. B also rejects the notion that exposure must 
have been widely practiced in Rome because of its continual presence in plays (the plays 
were often modeled from Greek plays; there was a lot in the plays that ordinary Romans 
couldn’t relate to).  

 
Earliest record of exposure in the Republican period is in Gaul. Suetonius, de Gramm 7; 
cf., story of Melissus).  Augustus does not mention exposure in his speech to married and 
unmarried people (Dio LVI, 1-10; cf., Juvenal 6.594, 602-9).  Exposure in Suetonius, 
Calig. 5; Claudius 27; Vespatian 3.  Stob. preserves a tract from a Musonius entitled 
Should a man rear all his children:

“One passage of it runs as follows (Flor. LXXXIV 1, 21 f.): "What seems to me most 
dreadful of all is that not only some who have poverty to offer as an excuse, but others 
well pro-vided with this world's goods and some again who are even rich, nevertheless 
boldly decline to rear children that are born to them in order that those already born may 
be better provided for." - proved not to be Musonius Rufus by Parker, Harvard Studies 7, 
pg 123f.

To summarize my conclusions, then, I should say that there is no evidence at all for the 
existence of exposure among the Romans of the early republic; some evidence, of 
doubtful character, for its presence to a moderate degree in the first century of the empire; 
and certain proof of its prevalence from the third century on. In the first part of this paper 
it was shown that the Greeks practiced exposure of children all through their history. I 
close, therefore, with the suggestion that here we have another vice which the Romans 
first learned from the Greeks, when "Graecia capta ferum victorem cepit, et artes intulit 
agresti Latio." 

John Boswell. The Kindness of Strangers: The Abandonment of Children in Western 
Europe from Antiquity to the Renaissance. New York: Pantheon, 1988.

The most complete study of exposure in the ancient world.  I believe that Boswell 
has reviewed every instance of exposure in Greek and Latin.  His opinions have 
not been uncritically received by Harris and other specialists.  He seems to share 
the same type of sweeping judgments as Riddle (for example, who assumes that 
ancient women knew more about their contemporary medical knowledge than 
modern women).

Cartledge, Paul. “Spartan Wives: Liberation or Licence?” Classical Quarterly, New 
Series, Vol. 31, No. 1, (1981), pp. 84-105.



*Article read because Plato and Aristotle follow Spartan ideals in support for 
abortion and exposure.* Is there a history of women?  Aristotle is the greatest 
sociological thinker in antiquity but [Aristotle] “his language 'was the language of 
his time, and we must not expect even the greatest of men always to rise above 
their environment.”  Cf., J. Redfield, 'The women of Sparta', CJ 73 (1978), 
146-61. However, Sparta saw destruction due to their love of wealth and being 
ruled by women (87-88; interpreting Plato, Rep. VIII. 548 B; Aristotle, Pol., II. 9, 
1269a29-1271 b 19).  Mentions education of women in Sparta.  Plutarch says in 
Lykourgos 3.1-6 (cf., 16.2) that all girls born in Sparta are reared, but this is not 
supported. Very good article.

Crook, John. “Patria Potestas.” Classical Quarterly, New Series, Vol. 17, No. 1, (May, 1967), pp. 
113-122 

Greek and Roman husbands can require the exposure of their children, 113.

Donald Engels. “The Problem of Female Infanticide in the Greco-Roman World.” Classical 
Philology, Vol. 75, No. 2, (Apr., 1980), pp. 112-120 

“Greek and Roman populations had a stable or extremely low rate of natural 
increase (probably not exceeding 1 per 1,000 per year for more than a short 
period), a life expectancy at birth of between 20 and 30 years, most probably 
about 25 years, and birth and death rates between 34 and 50 per 1,000 per year, 
probably averaging about 40 per 1,000 per year. As in all human populations, the 
sex ratio at birth was 1:1.05. The conclusions of this analysis are unaffected if 
there was a decline in the rate of natural increase or a moderate growth (under 4 
per 1,000 per year), if life expectancy at birth was 20 or 30, or any age in 
between, or if the birth rate averaged anywhere between 34 and 50 per 1,000 per 
year.” If 1/5 of all females were exposed (killed), it would be impossible for 
society to replenish itself (119-20.   [The simple solution is that not all exposed 
females died.   Note: Engels’ method is rejected by Harris because Engels 
completely ignores all recent demographic evidence.]

Grant, Robert. The Eye of the Beholder. Ithaca: Cornell, 1995.

Book about deformity in the ancient world.  Excellent bibliography, ancient citations, 
some photographs of ancient art.  

Fox, Matthew. “History and Rhetoric in Dionysius of Halicarnassus.” Journal of Roman Studies, 
Vol. 83, (1993), pp. 31-47. 

“It is a basic assumption that conquest and rule are good in themselves. Likewise 
expansion: Romulus does not need to be credited with any particular reason for wishing 
his city to grow at the expense of his neighbours. Consequently, he made regulations 
concerning the exposure of infants and set up the asylum, responding to the refugee 



problem created by the Italian cities where tyrannies and oligarchies existed,” 35. Note: 
Romulus II: 4.1-2.

Golden, Mark. “Did the Ancients Care When Their Children Died?” Greece & Rome, Second 
Series, Vol. 35, No. 2, (Oct., 1988), pp. 152-163.

Infant mortality rate was high - up to 30-40%.  'If a child dies young, one should console
himself easily', Cicero quotes a common opinion. 'If he dies in the cradle, one doesn't 
even pay attention' (pg 155; Cic. Tusc. 1.39.93.). “...child-rearing in such societies is 
often diffused, not the responsibility of parents alone, but shared to some extent with  
other adults and even with older children; as a result the burden of loss is also 
distributed more widely than in some cultures,” (156).  Golden dedicates this paper to 
his deceased infant daughter.  In his conclusion he assumes that the ancients did care, but 
his evidence points the other way.  I read his evidence precisely the opposite. 

Harris, W. V. “Child-Exposure in the Roman Empire.” Journal of Roman Studies, Vol. 84, (1994), 
pp. 1-22.

Harris argues that the evidence for exposure in the high empire is overwhelming.  
Engles ignores almost all of this evidence according to Harris.  E. Eyben, 'Family 
planning in Graeco-Roman antiquity', Ancient Society I-I 2 (I980-1981), 5-82; see 
also P. A. Brunt, Italian Manpower, 225 B.C.-A.D.I4 (I97'), I48-54. On exposure 
in the Greek world prior to the Romans see especially A. Cameron, 'The exposure 
of children and Greek ethics', CR 46 (1932); many exposed but not all died - R. 
Motomura, 'The practice of exposing infants and its effects on the development of 
slavery in the ancient world', in T. Yuge and M. Doi (eds), Forms of Control and 
Subordination in Antiquity (i988), 410-15.  A. Huys,
e1kqesij and a1poqesij: the terminology of infant exposure in Greek antiquity', 
L'Antiquité Classique 58 (1989). Towards a study of the Roman slave trade', 
MAAR 36. 

But Harris seems to make some bald statements.  The poor primarily exposed 
healthy children, but with regret.  There was nothing to be proud of, if the child 
survived it went into slavery. For Greece - For Theopompus it was a remarkable 
fact that the Etruscans reared all their children, and Aristotle saw it as a distinctive 
characteristic of the Jews [Theopomp., FGrH x x5 F204,. Aristotle, Zoika fr. 283 
Rose.] (pg4).  Harris admits that the evidence is thin.  Concerning Dio Hal  2.15.2 
“This one was probably an expression of late-republican Roman anxiety about the 
prevalence of exposure,40 arising from concern about the fertility of the citizen 
body. In any case it is reasonable to infer that the Romans of the late Republic did 
not rear all their healthy male infants, or all their first-born female infants, and 
that the abandonment of other female infants was fairly common and not heavily 
censured.”



References in Seneca Contr. 9.3.11 - it was a harsh judgment when a man is 
considered cruel for exposing a son; Plut. De amore prolis 5 - exaggeration 
assumes that a large number of healthy children are being exposed.

Many Roman authors attribute the raising of all children to foreign cultures.  
Diodorus 1.80.3 (Egyptians) = Hecataeus Abd., FGrH 264 F6 (Jews), Strabo xvii.
824 (Egyptians), Tact. Hist. v.5 (the Jews consider it nefas to kill agnatio, 
presumably extra children). Germ. 19; Dio lxvi/lxxvii.12 (Scotts).  See Dion Hal 
9.22.2. “Child-exposure appears in every Greek and Latin author of the second 
and third centuries who could reasonably be expected to mention it,” (7).  
Pomeroy wrote an article about the folks a0po\ kopi/aj (from the dunghill)
  

 
Hook, La Rue van. “The Exposure of Infants at Athens.” Transactions and Proceedings of the 
American Philological Association Vol. 51, (1920), pp. 134-145

Evidence for the practice in Athens is especially strong.  Motif in New Comedy, 139-40. 
“Over-population, pressure of inhabitants, and the evil economic situation arising 
therefrom are sometimes offered as reasons for the barbarous custom of infanticide.”  But 
Athens was wealthy and needed more workers (141).  “...in the Timaeus, 19 A, [Plato] 
recommends that the offspring of inferior guardians be distributed among the lower 
classes, with no reference to the putting away of undesired infants, and some scholars 
think that he had changed his view when the Timaeus was written,” 142.  Plato and 
Aristotle were sympathyzing with Spartan practice and possibly expressing generally 
held Athenian views. “Although the evidence in general fails to prove the 
prevalence of the exposure of infants at Athens in the fifth and fourth centuries, 
there is indisputable proof of the growth of the custom in later times throughout 
the Greek world,” 143. 

Max Radin “The Exposure of Infants in Roman Law and Practice.” Classical Journal, Vol. 20, 
No. 6, (Mar., 1925), pp. 337-343.

Addresses Bennett’s article above, notes his poor citations (‘doubtlessly typographical 
errors’). Radin gives Bennett a thorough thrashing.   

Redford, Donald B. Literary Motif of the Exposed Child (Cf. Ex. ii 1-10) Source: Numen, Vol. 14, 
Fasc. 3, (Nov., 1967), pp. 209-228.

The stories of the hero cast away at birth are from widespread practices of exposure.  
[The Christians did not do this… Jesus leaps in the womb and then is raised by his 
parents] Cites Childs, JBL 1965.  Bibliography.

Scheidel, Walter. “Quantifying the Sources of Slaves in the Early Roman Empire.” Journal of 
Roman Studies, Vol. 87, (1997), pp. 156-169

Scheidel notes that Harris concludes that exposure is the only thing that can supply the 
demand for slaves (156).  S. argues that most slaves must have been born to slaves.  He 
estimates about a 5% exposure rate.



Stark, Rodney. “Reconstructing the Rise of Christianity: The Role of Women.” Sociology of 
Religion, Vol. 56, No. 3, (Autumn, 1995), pp. 229-244 

Stark argues “First, by prohibition of all forms of infanticide and abortion, Christians 
removed major causes of the gender imbalance that existed among pagans” (231)  
Bibliography for higher infanticide rate for females.  Women were also more likely to 
convert. 

“Exposure of unwanted female infants a nd deformed male infants was legal, 
morally accepted, and widely practiced by all social classes in the Greco-Roman 
world (Fox 1987; Gorman 1982; Pomeroy 1975; Russell 1958). 
Lindsay( 1968:168) reported that even in large families" more than one daughter 
was practically never reared. A study of inscriptions at Delphi made it possible to 
reconstruct 600 families. Of these, only six had raised more than one daughter 
(Lindsay1 968)” (231).  Lindsay, J. 1968. The ancient world: Manners and morals. 
New York: G. P. Putnam's Sons. 
 

Abortion/Exposure in Ancient Culture

Bennett, H. The Exposure of Infants in Ancient Rome” The Classical Journal, Vol. 18, No. 6, 
(Mar., 1923), pp. 341-351.

The myths of the gods exposed at birth - Posiedon, Hephaistus, Asclepius, Ion, and 
Oedipus all exposed and left to die, offspring out of wedlock = for Bennett, exposure at 
earliest times were for this reason. Cf., the stories of Romulus and Remus. 

Childs, Brevard S. “The Birth of Moses” Journal of Biblical Literature, Vol. 84, No. 2, (Jun., 
1965), pp. 109-122.

 Read for the relationship of the practice of exposure to the formation of religious myths.

Cole, Susan Guettel. “Greek Sanctions against Sexual Assault.” Classical Philology, Vol. 79, No. 
2, (Apr., 1984), pp. 97-113

From the perspective that Greek women were kept indoors, based primarily on 
references.  Article is much better for references than interpretation.  “Socially at least, 
the consequences of moicheia were considered more important to the woman's family 
than to the woman herself. The consequence to be feared was the introduction into the 
family of a bastard child, especially a bastard son.41 One would expect the same concern 
to apply in cases of sexual assault of a female, but there is no evidence on this point. 
Nevertheless, if pregnancy resulted from a sexual assault, it is possible that the child 
would have been exposed. A literary illustration of a rape followed by pregnancy and 
exposure of the child occurs in Euripides' Ion, where the text makes clear that Creusa was 
raped and not seduced (437-38). [Note 42: Cf. Soph. Tyro (frags. 648-69 Radt) and 
Eur. Mel. Des. (frags. 489-516) Nauck and Page, GLP 13)] In several plays of 
Menander the plot turns on the fate of a child who is born after a rape and exposed. [Note 
43: For example, Samia, Epitrepontes, Phasma. For a discussion of the motif of rape 
in the plays of Menander, see Fantham, "Women in New Comedy," pp. 53-55, 67.]”



Cooper, Kate. The Virgin and the Bride: Idealized Womanhood in Late Antiquity 
(London: Harvard, 1996).

Discussion of exposure in ancient novels with particular reference to Musonius Rufus’ 
explanation of leaving more inheritance to elder children.  Cooper says that Christians 
challenged the social order with their literature (against exposure) rather than upholding it  
(pg 44).  I think that her statement oversimplifies the problem.  

Corrington, Gail Paterson. “The Milk of Salvation: Redemption by the Mother in Late Antiquity 
and Early Christianity” Harvard Theological Review, Vol. 82, No. 4, (Oct., 1989), pp. 393-420.

Corrington juxtaposes exposure with women in the ancient world revering Isis as an ideal 
wife/mother.  Mythmaking and social practice.    

Fantham, Elaine. “Sex, Status, and Survival in Hellenistic Athens.” Phoenix, Vol. 29, No. 1, 
(Spring, 1975), pp. 44-74

 For future reference.

Golden, Mark. “Did the Ancients Care When Their Children Died?” Greece & Rome, Second 
Series, Vol. 35, No. 2, (Oct., 1988), pp. 152-163.

Infant mortality rate was high - up to 30-40%.  'If a child dies young, one should console
himself easily', Cicero quotes a common opinion. 'If he dies in the cradle, one doesn't 
even pay attention' (pg 155; Cic. Tusc. 1.39.93.). “...child-rearing in such societies is 
often diffused, not the responsibility of parents alone, but shared to some extent with 
other adults and even with older children; as a result the burden of loss is also distributed 
more widely than in some cultures,” (156).  Golden dedicates this paper to his deceased 
infant daughter.  In his conclusion he assumes that the ancients did care, but his evidence 
points the other way.  

Waters,  Kenneth L., Sr. “Saved through Childbearing: Virtues as Children in 1 Timothy 2:11-15.”  
Journal of Biblical Literature, Vol. 123, No. 4, (Winter, 2004), pp. 703-735

Review of virtues as children in Judaism and Hellenistic/Roman philosophy.  
Water’s review would be greatly enriched if the connection between the attitudes 
of the philosophers/religious leaders to abortion/infanticide and the prevalence of 
the practice is considered.  

Context for Roman Philosophy (Attitude of Moral Decline)

Levick, Barbara. “Morals, Politics, and the Fall of the Roman Republic.” Greece & 
Rome, Second Series, Vol. 29, No. 1, (Apr., 1982), pp. 53-62.

Examines briefly some creation myths of the Empire.  The move to Republic and 
back to Empire as seen from Roman historians and philosophers.

Pelling, Christopher. Plutarch and History. London: Duckworth, 2002.



 Book of journal articles on Plutarch written by Pelling.  Great stuff.

Poteat, Hubert McNeill. “Some Reflections on Roman Philosophy.” Classical Journal, Vol. 33, 
No. 9, (Jun., 1938), pp. 514-522.

Emphasis on the pragmatic nature of Roman philosophy.  Emphasis on decline 
and the accompanying pragmatic moralisms incorporated into Christianity, pg 
522.

Strasburger, Hermann. “Poseidonios on Problems of the Roman Empire.” Journal of Roman 
Studies, Vol. 55, No. 1/2, Parts 1 and 2, (1965), pp. 40-53

Poseidonios was a first century Roman historian whose work was continued by Polybius, 
both of whom understood Rome to be in decline due to luxury and lax morals.

Swain, S. C. R. “Hellenic Culture and the Roman Heroes of Plutarch.” Journal of Hellenic 
Studies, Vol. 110, (1990), pp. 126-145
 

Describes Plutarch’s knowledge of the Romans blaming the Greeks on their decay 
in morals, Plutarch’s idealization of Roman toughness.

Walbank, F. W. Polybius on the Roman Constitution. Classical Quarterly, Vol. 37, No. 
3/4, (Jul. - Oct., 1943), pp. 73-89.

It is too over simplistic to conclude that it was the decline of morality that caused 
Rome to decline, but that was the opinion of Polybius.  His views examined here.

Demographic Studies and Similar Evidence

Brunt, P.A. Italian manpower, 225 B.C.-A.D. 14.  London : Oxford University 
Press, 1971. 

Available online via TCU.  Well balanced section (pg 154ff) and appendix (#9) on 
exposure.

Engels, Donald. “The Use of Historical Demography in Ancient History.” Classical Quarterly, 
New Series, Vol. 34, No. 2, (1984), pp. 386-393

 For future reference.

Jones, A. H. M. “Census Records of the Later Roman Empire.” Journal of Roman Studies, Vol. 
43, (1953), pp. 49-64.

Children under 12-14 were not included in census data or taxed (pg 51; 56).



Harris, William V. “The Theoretical Possibility of Extensive Infanticide in the Graeco-Roman 
World.” The Classical Quarterly, New Series, Vol. 32, No. 1, (1982), pp. 114-116.

Harris dismisses Engles’ demographic interpretation (above).  Connection between young 
marrying age of women (=high fertility) with exposure (Brunt, Italian Manpower, 151).   
Italian Manpower is the leading demographic study of Rome, and it concludes that 
exposure is 10% or more; see also ‘Demographic Consequences of Infanticide in 
Man.’ 

Harris, W. V. “Demography, Geography and the Sources of Roman Slaves.” Journal of Roman 
Studies, Vol. 89, (1999), pp. 62-75 

“The likelihood that any landowners (including small landowners who were able to cause 
slave-born children to be 'exposed') preferred male slaves is overwhelming. Female 
slaves working on the land in the high Roman Empire may have been a rarity,” 71.  Rates 
of female exposure and survival discussed on page 74 with sources.  He seems to agree it 
is 20-30%.  “If, by way of illustration, the free population of the Roman Empire in 
A.D.100 was 50 million, if it had a birth-rate of 47.38 per 1,000 (Frier) and 
abandoned 20 per cent of the new-born, and one third of these passed into slavery, 
that would mean 157,933 new slaves a year,” 74. [Note 93:  In L. A. Tilly et al., 
'Child abandonment in European history: a symposium', J. of Family History 17 
(I992), I5.  I 14-16. P. Brule has hypothesized that more than 50 per cent of 
female infants were exposed in some Hellenistic cities, 'Enquete demographique 
sur la famille grecque antique', REA 92 (I990), 233-58.] 

Motomura, R. 'The practice of exposing infants and its effects on the development of 
slavery in the ancient world', in T. Yuge and M. Doi (eds), Forms of Control and 
Subordination in Antiquity (i988), 410-15.  

Provides demographic support for Harris’ theory concerning the high need for slaves in 
the Roman Empire and therefore the requirement for a high exposure rate.

Rutgers, Leonard Victor.  The Jews in Ancient Rome: Evidence of Cultural Interaction in the 
Roman Diaspora. Religions in the Greco-Roman World 126. Edited by R. van den Broek, et al. 
Leiden: Brill, 1995.

Studies from the inscriptions regarding Jewish women, 131ff.  Great bibliography.  R. 
Kraemer, “Non-Literary Evidence for Jewish women in Rome and Egypt,” Helios 13 
(1986).  Other epigraphic studies (Solin 1983 and Luderitz 1983).  B. Brooten, Women 
Leaders in the Ancient Synagogue (Chico: Scholars, 1982).  R. Kraemer, “An Inscription 
from Malta and the Question of Women Elders in the Diaspora Jewish Communities.” 
Harvard Theological Review 78 (1985).  E. A. Clark, “Women as Patrons in Late Ancient 
Christianity,” Gender and History 2 (1990).  Kraemer, Her Share of Blessings 1992.  J. R. 
Wegner, Chattel or Person? The Status of Women in the Mishnah 1988.

Saller, Richard P. “Men's Age at Marriage and Its Consequences in the Roman Family.” Classical 
Philology, Vol. 82, No. 1, (Jan., 1987), pp. 21-34

 For future reference. 



Scheidel, Walter. “Roman Age Structure: Evidence and Models,” Journal of Roman Studies 91, 
(2001): 1-26.

Examines the slight and unreliable evidence that scholars use for demographic 
studies of the past.

Stern, Menahem. Greek and Latin authors on Jews and Judaism. Jerusalem: Israel 
Academy of Sciences and Humanities, 1974-1984.  

 Three volumes with index and critical notes.

Tenney Frank. “Roman Census Statistics from 225 to 28 B. C.”  Classical Philology, Vol. 19, No. 
4, (Oct., 1924), pp. 329-341.

Read primarily for children - it is disputable whether or not they were included in some 
censuses. 

Vermes, Geza. “A Summary of the Law by Flavius Josephus.” Novum Testamentum, Vol. 24, 
Fasc. 4, (Oct., 1982), pp. 289-303.

Josephus may think that women actually destroy the soul of the child.  The final 
paragraph of this section discloses the philosophical principle uniting the three 
sources of uncleanness: sexual inter- course (leading to conception), childbearing 
and death all consist in yuxh_j merismo/j, a division of the soul, part of which 
passes from one place to another (203). This idea, which demands further 
elucidation, has Greek antecedents and appears also to be akin to Essene 
anthropology as depicted by Josephus,” 297. [note See the discussion of the 
concept of merismos in H. Schreckenberg, Rezeptions- geschichtliche und 
textkritische Untersuchungen zu FlaviusJosephus (1977), 166-68. For the Essene 
eschatology, cf. War II 154-155.]

Etienne van de Walle Towards a Demographic History of Abortion.” Population: An 
English Selection, Vol. 11, (1999), pp. 115-131.

Jewish Background

Aptowitzer, V. “Criminal Laws of the Jews,” Jewish Quarterly Review 15 (1924).

 Review of Jewish laws, mentions abortion. 

Belkin, Samuel.  Philo and the Oral Law. Cambridge: Harvard, 1940.

Review of Philo’s attitudes toward abortion and the status of the fetus.  It is not 
supported by Greek or Jewish law, which allowed abortion and infanticide 
(130-1).  Legal references repeated in Feldman, Birth Control.  References are: 



Goodenough, Jewish Courts in Egypt (pg 121); Aptowitzer, “Criminal Laws of 
the Jews,” Jewish Quarterly Review 15 (1924), 55f; Driver and Miles, Assyrian 
Laws, p115 n 5.  The only pre-Biblical law code that recognized the fetus as a 
human being is in the Assyrian code translated in J. P. M. Smith, History of 
Hebrew Law (1931), 235; cf., M. Jastrow, “An Assyrian Law Code,”  Journal of 
the American Oriental Society,” XLI (1921), 47.    

Cook, John Granger. The Interpretation of the Old Testament in Greco-Roman Paganism, 
Studien und Texte zu Antike und Christentum, ed. Christoph Markschies, no. 23 
Tubingen: Mohr Siebeck, 2004.

 Excellent collection of Greco-Roman sources interpreting the Old Testament.  

Feldman, David M.  Birth Control in Jewish Law: Marital Relations, Contraception, and 
Abortion. Westport: Greenwood Press, 1980, c1968.  

Gives references and critical notes for abortion, exposure, and marriage in ancient Jewish 
law.  Most of it is focused after our time period, but it does have very useful references.  
Demonstrates legality of abortion in Jewish law.  Josephus, Philo, and early Christians 
used the LXX, which places “life for life”  as referring to the fetus and not the mother 
(258). 

Driver, G. R. and John C. Miles, Assyrian Laws. Oxford: Clarendon, 1935. 
 

An Assyrian code required women who had abortions to be executed and not 
buried, and a man who hit a prostitute and caused her to miscarry should be killed 
as well.  Interesting that if a man hits the wife of another man, he is not executed 
unless the husband has no heir. Translated in J. P. M. Smith, History of Hebrew 
Law (1931), 235. More notes on the same topic in M. Jastrow, “An Assyrian Law 
Code,”  Journal of the American Oriental Society,” XLI (1921), 47.

Feldman, David M. Health and Medicine in the Jewish Tradition.  New York: Crossroad, 1986.

 Not useful for my purposes. 

Goldstein, N. W. “Cultivated Pagans and Ancient Anti-Semitism.” Journal of Religion, Vol. 19, 
No. 4, (Oct., 1939), pp. 346-364.

Interesting background, not many citations.

Goodenough, Erwin. The Jurisprudence of the Jewish courts in Egypt. New Haven: Yale, 
1929. 

 Review of Jewish law, used for background for abortion.

Gottstein, Alon Goshen. “The Body as Image of God in Rabbinic Literature.”  Harvard 
Theological Review, Vol. 87, No. 2, (Apr., 1994), pp. 171-195.



No mention of abortion or raising children.  One interesting note on androgyny (186 n 
46).

Horowitz, Maryanne Cline. “The Image of God in Man: Is Woman Included?” Harvard 
Theological Review, Vol. 72, No. 3/4, (Jul. - Oct., 1979), pp. 175-206.

Note on rabbinic teachings to raise children.  Some dislike for female children, but there 
is a tradition of wanting to raise both male and female children. “Thus "created he male 
and female" is to be repeated for each generation, allowing for continued 
propagation of the species in the image of God,” (189).  Notes on Philo and 
Origen’s view of the image of God.

Horst, P. W. van der. The Sentences of Pseudo-Phocylides with Introduction and 
Commentary. London: Brill, 1978.

Read for Jewish background against abortion.  ou0 kalo\n a9rmoni9hn a0nalue/men 
a0nqrw/poio “It is not good to dissolve the human frame.”  This is most likely 
speaking to the dissection of the human body after death and related to the 
principle of resurrection in the same human form in which a person died. Good 
critical notes on another sentence regarding abortion.    

Radin, Max. The Jews Among Greeks and Romans. Philadelphia: Jewish Publication, 1915.

 Useless index.    

Winston, David. “Philo and the Rabbis on Sex and the Body.” Poetics Today, Vol. 19, No. 1, 
Hellenism and Hebraism Reconsidered: The Poetics of Cultural Influence and Exchange I, 
(Spring, 1998), pp. 41-62.

Jewish perspective. Very good summation of abortion and exposure in ancient 
philosophy.  Citation is Diels 1958 [1879]: 425; von Arnim 1964 [1905]: 2.806; Philo 
Special Laws 3.117).  Plato: (Republi5c .461c; Laws 5.740d.  Aristotle: (Generation of 
Animals 2.736a33-b30 and Politics 7.1335b25. And we see the token reference to 
Pythagoreans with no citation: “The Pythagoreans, on the other hand, held that the 
embryo possessed a sentient soul from the moment of conception, and hence rejected 
abortion unconditionally” (45) “It thus appears that when the Patriarch agrees with 
Antoninus (that it must be "from the moment [the child] is commanded to come into 
existence" that the fetus is endowed with a soul) he is undoubtedly not thinking of either 
the sentient or rational soul but rather of the nutritive soul, which merely  reserves the 
embryo from putrefaction. This readily explains the Rabbinic ruling that until the fetus 
emerges from its mother's womb, it is not yet considered a separate person” (45).  Plato 
and Stoics believe that fetus becomes human when they draw first breath, Pythagoreans 
and Christians at conception.  

Apologetics - Early Christian

Berchman, Robert M.  Porphyry against the Christians. Leiden: Brill, 2005. 



Translation of P.  Used for fragment from Apocalypse of Peter and for accusations 
against the Christians. 

Evans, J. K. Wheat Production and Its Social Consequences in the Roman World
The Classical Quarterly, New Series 31.2  (1981): 428-42. 

Some classical references (good ones with citations, good secondary lit too) 
concerning family planning discussed in light of wheat production.  Examines 
failed attempts of the Roman Empire to both encourage higher birth rate and to 
feed everyone.

Robert M. Grant. “The Textual Tradition of Theophilus of Antioch.” Vigiliae Christianae, 
Vol. 6, No. 3. (Jul., 1952), pp. 146-159

Discusses the traditions in which T was transmitted and the original text. T was 
known in the east and west.  Irenaeus knew of T in Lyon; Novatian in Rome; 
Gennadius of Marseilles in Gaul (147).  At Antioch: Paul of Samasota; Expositio 
totius mundi; possible trace in Apostolic Constitutions.  At Ceasarea: possibly in 
the library of Firmilian (disciple of Origen) used by Basil in his homilies.  Traces 
of it may have been in the library at Ceasarea in Palestine... also perhaps 
Jerusalem.  Used in the school of Gaza.  Textual notes. Grant has many other 
wonderful articles on Theophilus.

Drake, H. A. “Lambs into Lions: Explaining Early Christian Intolerance.” Past and 
Present, No. 153, (Nov., 1996), pp. 3-36.

Good bibliography on the issue of the stereotypical positioning of early Christian 
religions intolerance and Roman tolerance.

Helgeland, John.  “Christians and the Roman Army.” Church History 43.2 (Jun 1974): 
149-63.

Covers the church father’s views concerning military enlistment (150).  Only 
Tertullian, Origen, and Hippolytus (only one sentence in H) address it specifically, 
and it’s brief.  In the Apology there is a section entitled Concerning the Crown (de 
Corona militis), where T supported Rome and said that Xns pray for the senate 
and he supported Rome’s wars, attributing their success to God.   T argues that 
Xns were so great in number that they could overwhelm the Empire but would 
rather be killed than kill.  After becoming a Montanist T regreats Xn involvement 
in the army.  Concerning the crown is the only Xn essay on this.  He is against the 
religious oaths, Mithraism, and the standards.  A Xn was martyred for not wearing 
his crown to a celebration - crown is seen as idol and connected with Mithras.  
Origen argues against Xn enlistment on the grounds of bloodshed, contra Celsus, 
but still upholds Xn faithfulness to the Empire.  Xns should be exempt like 
Roman priests.  T, O, and H all are against the oath.



Holland, Bart. “A View of Population Growth circa A. D. 200.” Population and 
Development Review 19.2 (Jun 1993): 328-9.

This is a short note on Tert. De Anima “commentaries on the ancient times of 
man.”  Refers to Varro and not Plato or Aristotle’s view on the ideal size of cities.  
Bart argues that Tert does not cite a source because his worry that population is 
growing so fast that the earth would be easily justified in the minds of his readers.

Johnson, Sherman E. Stray Pieces of Early Christian Writing. Journal of Near Eastern 
Studies, Vol. 5, No. 1, Albert Ten Eyck Olmstead Memorial Issue. (Jan., 1946), pp. 40-54. 

Interesting list of fragments of Christian writings before the discoveries at Nag 
Hammadi. The fragments are set aside from the Christian apologists as ‘popular 
preaching’ (43).   Not very useful for my purposes.  

Jungkuntz, Richard P. “Christian Approval of Epicureanism.” Church History 31.3 (Sept 
1962): 279-93.

Another article on the pleasant disposition of Christian apologists to moral 
philosophy.  Tertullian especially embraces Epicureanism, but also Origen and 
Augustine. (several good citations are provided).  Pseudo-Justin cites E. in his 
argument for resurrection.  Minucius Felix cites E.’s destruction of the world by 
fire (Oct.31.1-3). Jungkuntz considers it ironic that fathers (Gregory of Nazianus, 
Ambrose, and Jerome, Tert., Clem. Alex) cite E’s ethics - not so in my opinion.  
Especially useful to me is Jungkuntz’s citations of unacknowledged dependence 
on E (283).  Many other issues are covered with good, detailed citations.

Pagels, Elaine. “Christian Apologists and "The Fall of the Angels": An Attack on Roman Imperial 
Power?” Source: The Harvard Theological Review, Vol. 78, No. 3/4, (Jul. - Oct., 1985), pp. 
301-325 

Atheism, Apologetic, and Negative Theology in the Greek Apologists of the Second Century 
Author(s): D. W. Palmer Source: Vigiliae Christianae, Vol. 37, No. 3, (Sep., 1983), pp. 234-259

Rayner, A. J. “Christian Society in the Roman Empire.” Greece and Rome 11.33 (May, 
1942): 113-23.

“Roman policy treated religion as an affair of the state.” Any religion was 
permitted unless it was perceived as a threat to the state and it was tolerant of 
other religions.  Xty failed these tests.  Xns felt compelled to meet in secret for 
safety, and this compounded the problem.  The rejected the pantheon.  Suspicion 
bred rumors of eating infants or *gasp* having both sexes present at meals 
presumably in equality (114 - cf. Origin contra Celsus 3.59).  Nevertheless, Xty fit 
nicely with Hellenic philosophy and Roman morality (116).  Xty did combine 
ethics and religion, which is unusual.  Scant references to major sources only.      



Rives, J.  “Human Sacrifice among Pagans and Christians.” Journal of Roman Studies, Vol. 85, 
(1995), pp. 65-85.

Begins with references in pagan lit referring to eating children.  Explores how believable 
this would have been for ancients.  Origen says that even pagans in his day did not 
believe it.

Shepherd, Massey Hamilton. “The Early Christian Apologists and Christian Worship.” 
Journal of Religion 18.1 (Jan 1938): 60-79.

Need for Xns to explain why they don’t adhere to Roman religious tradition.  
Atheistic charges. Good list from Clement of Alexandria of charges against Xns 
(62).  Not much here other than the laundry list of references from major sources. 
Some good references to worship, particularly to sacrifice.

Simpson, Adelaide D. “Epicureans, Christians, Atheists in the Second Century.” 
Transactions and Proceedings of the American Philological Association 72. (1941), pp. 
372-381. 

Half of this article addresses the suggestion by Felix Marcus Minucius that 
Octavius and  Minusius were formerly Epicurean.  Charge of atheism for E and 
Xns considered.  E and Zns attacked by Lucian, Plutarch and Cicero Cic. Tusc. 
1.48 the Es (Colotes 27 {1123A}).  Both E and C attacked for revering their leader 
(378). Good overview of the Octavius. Simpson is able to prove that indeed 
Octavius and Minusius were Es before becoming Christians. Very useful 
references. 

Walsh, Joseph J. “On Christian Atheism.” Vigiliae Christianae, Vol. 45, No. 3, (Sep., 1991), pp. 
255-277.

Not a very good article.  W tries to argue that Christian atheism played a small part in the 
disdain that the new religion received from pagans.  One cannot separate out “atheism” 
from the alienation of Christians from military service, and etc.

Whittaker, John. “Christianity and Morality in the Roman Empire.”  Vigilae Christianae. 
33.3 (Sept 1979): 209-25.

Affirms the philosophical and ethical context of Christian apologists.  References 
to many parallels between moral philosophy and Christian theology.  The 
apologists (Origen, Tertullian, Basil, Gregory Nazianzen) focused on similarities 
with Roman morals (love for enemies is the focus of the article).  Galen even 
assented that the Christians held basic Roman morals.  Outstanding work.  It is 
theology and not ethics that distinguishes Christianity.  



Wilken, Robert L. “Toward a Social Interpretation of the Early Christian Apologists.” 
Church History 39.4 (Dec 1970).

Focus is on how Christians would be interpreted by common Romans.  Notes 
tension between Roman historians who ignore Christianity and Christian 
historians that conflate Roman history.  Christianity is foreign to Romans and 
therefore viewed as a superstition (439, referring to Pliny the Younger) as opposed 
to true religion.  Therefore, Christianity is impious (Plutarch, Moralia, 169-70a; 
168a-b).  Basically, not doing any given thing in the name of a Roman religion 
was impious.  Impiety breeds evil activities, injustice, and no philanthropy.  Also 
includes notes on the popularity of moral philosophy (most useful to me).  
Perhaps it relies too much on the Christian apologists in recreating their 
opponents.        

Apocalypse of Peter

Bremmer, Jan N. and Czachesz, István, eds.  The Apocalypse of Peter.  
Leuven: Peeters, c2003. 

Book of articles on ApocPet.  I was attracted to this book for P. van Minnen’s 
article “The Greek Apocalypse of Peter” (15-40) which describes in detail the 
Greek fragments with bibliography.  Also van Minnen notes that the only record 
of an audience for Greek apocalyptic is a woman in P. Oxy. 63.4395... a letter 
from a scholar to another woman scholar asking to borrow 4 Ezra in exchange for 
the Book of Jubilees.  Also useful is A. Jakab “The Reception of the Apocalypse of 
Peter in Ancient Christianity” (174-87). I. Czachesz deals with the section on 
abortion in the article “The Grotesque Body in the Apocalypse of Peter” (108-27).

Buchholz, Dennis B. Your Eyes will be Opened, SBL Dissertation Series, ed. Charles 
Talbert, vol. 97 (Atlanta: Scholars, 1988).

Dissertation on the Apocalypse of Peter.  Ethiopic text and translation. 

Czachesz, I.  "The Grotesque Body in the Apocalypse of Peter" in The Apocalypse of 
Peter, ed. J. N. Bremmer and Istvan Czachesz (Leuven: Peeters, 2003), 112-28

Czachez notes that only in Ap.Pt. are children instruments of torture for 
their parents.  Background and parallels from literature for torture in the 
afterlife.



Fiensy, David. “Lex Talionis in the ‘Apocalypse of Peter.’ The Harvard Theological 
Review 76.2 (1983): 255-8

Covers the publications of ApocPet.  Ethiopic date: Mauer, Hennecke, 
Schneemelcher, and Wilson, eds. New Testament Apocrypha (Philadelphia: 
Westminster, 1964).  Ethopic in print: M. Grebaut, “Littérature éthiopienne 
pseudo-Clémentine,” Revue de L’Orient Chrétien n.s. 5 (1910) 198-213, 307-23.  
The Greek Akhmim text printed in A. Lods, “L’Evangile et l’apocalypse de 
Pierre,” Memoires [M. U. Bouriant, ed.] 9.224-8.  Greek fragments: M. R. James, 
“A New Text of the Apocalypse of Peter II,” JTS 12 (1910) 367-8 and K. Prümm, 
“De genuino Apocalypsis Petri textu,” Bib 10 (1929), 18.

Arthur C. Headlam, “The Akhmîm Fragments.” The Classical Review 7:10 (Dec., 1893): 
458-63

I read this for the Apocalypse of Peter. Right at the part that I want to quote there 
is a difference in how the text can be read.  “In § 11 (26) there is a long lacuna; 
James reads a [i0 ta\ brefh fqei/ro]usai; Gebhardt ai9 a0[ga/mwj ta\ brefh 
teko]u=sai; Lods ai9 a0boulh/twj sullabou=sai” (462). Date is mid II and 
possibly used in many other apocalypses (462).  Everyone recognizes close 
association with 2 Pet. Written during persecution.  Recommends The Gospel 
According to Peter, and the Revelation of Peter by Robinson and James. Extra 
notes: The fragments are P.Cair. 10759, photos available online at http://
ipap.csad.ox.ac.uk/GP/GP.html.      

Hellholm, David. Apocalypticism in the Mediterranean World and the Near 
East. Proceedings of the International Colloquium on Apocalypticism, Uppsala, 
Aug 12-17, 1979. Tübingen, 1983. 

One heck of a book.  Many articles on the phenomenon of apoc, literary genre, 
and sociology of apoc.  Articles by M. Smith (9-20); E. Fiorenza (295-317); 
Hartman (329-44) and so forth are indispensable.

Martha Himmelfarb, Tours of Hell: Apocalyptic Form in Jewish and Christian Literature. 
Philadelphia: U of Philadelphia, 1983.

Discusses Ap. Pet. 96-101. Punishments for abortion are in many other 
apocalypses: Peter, Paul, Ethiopic Apocalypse of Mary, Ethiopic Apocalypse of 
Mary, Ezra, Vision of Ezra, and perhaps the Acts of Thomas.

James, M. R. The Apocryphal New Testament (Oxford: Clarenden, 1953)

Critical notes on the Ap. Pet. 504-24.  All the fragments are included with some 
bib. 

http://ipap.csad.ox.ac.uk/GP/GP.html
http://ipap.csad.ox.ac.uk/GP/GP.html
http://ipap.csad.ox.ac.uk/GP/GP.html
http://ipap.csad.ox.ac.uk/GP/GP.html


Korner, Ralph J. “‘And I Saw...’ An Apocalyptic Literary Convention for Structural 
Identification in the Apocalypse.” Novum Testamentum, Vol. 42, Fasc. 2. (Apr., 2000), pp. 
160-183. 

Literary structure.  History of the problem. Jewish apocalyptic discussed 164ff.
Quispel, G. and R. M. Grant. “Note on the Petrine Apocrypha.” Vigiliae 
Christianae, Vol. 6, No. 1. (Jan., 1952), pp. 31-32. Allusions to gPet in Theophilus 
of Antioch (context is heaven) – used to illuminate writings falsely attributed to 
bishop of Antioch in 190.  Clement of Alexandria regards it as Petrine, Origen 
(Comm in Ioh 13.17)  and Eusebius (3.25.1-6) doubt it but it is not rejected (pg 
32); cf stichometry of Nicephorus (Zahn, Kanons II, 821) .    

Schneemelcher, Wilhelm. New Testament Apocrypha, trans. R. Mcl. Wilson Philadelphia: 
Westminster, 1965.

The Ethiopic and Akhmim fragment are printed side by side in this edition.  Some 
critical notes in the intro.

Smith, Christopher R. “The Structure of the Book of Revelation in Light of Apocalyptic 
Literary Conventions.” Novum Testamentum, Vol. 36, Fasc. 4. (Oct., 1994), pp. 373-393. 

Read for literary conventions of a. for apPet. Reviewing John Collins: "Types" of 
apocalypse within the genre were also identified, depending on whether a given 
work featured an othenvordly journey, a historical review, both, or neither, and 
whether it exhibited cosmic/political or personal eschatology” (379).  Structural 
conventions begin 381. Not useful to me for this paper.

Athenagoras

Robert M. Grant. “Athenagoras or Pseudo-Athenagoras.” Harvard Theological Review, Vol. 47, 
No. 2, (Apr., 1954), pp. 121-129.
 
 Concerning the authorship of Resurrection.

Malherbe, Abraham J. The Structure of Athenagoras, "Supplicatio pro Christianis" Vigiliae 
Christianae, Vol. 23, No. 1, (Mar., 1969), pp. 1-20

Good article for general info on Athenagoras.  He is knowledgeable in Plato as 
mediated through Middle Platonist handbooks, “The handbook of the Platonist 
Gaius, which Albinus reworked, found widespread use among both pagans and 
Christians. These handbooks made available a knowledge of Plato's thought to 
every educated man in the second century, although it is not clear that Plato 
himself was no longer read.”  A also used pseudo-Plutarch De placitis 



philosophorum.  A does not mention sacraments, no Christology or soteriology. 
Supplicatio  addresses incest and cannibalism (references are chapter, page, and 
line in Geffcken's edition) (3.122.23).  

Schoedel, William R. “Christian "Atheism" and the Peace of the Roman Empire.” Church 
History, Vol. 42, No. 3. (Sep., 1973), pp. 309-319.

Athenogoras does not understand Roman attitudes toward religion.  Atheism is 
not a focus of Roman law, it is impiety (310). “To be an atheist was to deny the 
state gods” (310). Schoedel argues that Xns could not accept normal Roman 
customs (I think he fails to prove his case - 313). Some good points about the 
radical nature of Xn monotheism and exclusivity.  Athenogoras treated basically 
as an ignorant fool.  No appreciation for persuasive nature or rhetoric.

Barnabas

Barnard, L. W.  “The Date of the Epistle of Barnabas: A Document of Early Egyptian 
Christianity” The Journal of Egyptian Archaeology, Vol. 44. (Dec., 1958), pp. 101-107

Considers B’s mentioning of the temple to argue that the recipients of the letter 
were being harassed by Jews excited about Hadrian’s promise to rebuild the 
temple.  B therefore dated in the early reign of Hadrian. Convincing.

Barnard, L. W. “The Epistle of Barnabas: A Paschal Homily?” Vigiliae Christianae  Vol. 
15, No. 1 (Mar., 1961), pp. 8-22

Barnard argues that B was to be read at the Paschal feast. Emphasis on suffering 
in the letter nicely compliments the nature of the paschal feast (10-11). B shows 
strong Jewish influence.  Cf. Robert A. Kraft, “Barnabas' Isaiah Text and Melito's 
Paschal Homily” Journal of Biblical Literature Vol. 80, No. 4 (Dec., 1961), pp. 
371-373.

Barnard, L. W. “Some Folklore Elements in an Early Christian Epistle.” Folklore, Vol. 
70, No. 3. (Sep., 1959), pp. 433-439. 

Addresses issues in Barnabas not considered in my research.  At the time of 
writing, B was considered written from Alexandria to a group somewhere else in 
Egypt who was in danger of reverting back to Judaism under threat of militant 
Judaizers.  B concerned nevertheless with Jewish folklore of the ritual of the 
scapegoat.   



Robert M. Grant. The Decalogue in Early Christianity. The Harvard Theological Review, 
Vol. 40, No. 1. (Jan., 1947), pp. 1-17.

[Is abortion connected to murder in the D?] This is not Grant’s best work. Scant 
references to literature. The Christian use of the Decalogue in the first centuries 
caused it to lose popularity among Jewish teachings.  Matthew centralizes the D 
but it actually may not be so in Jesus’ teachings. Didache/Barnabas discussed (9).  
D interpreted for practical use by Christians (10).  Grant is wrong when he 
characterizes Paul’s experience of the law as normative for Jews or Christians (4).    

Hvalvik, Reidar.  The Struggle for Scripture and Covenant.  Wissenschaftliche 
Untersuchungen zum Neuen Testament 2. Reihe 82.  Tübingen: Mohr, 1996.

Revised version of dissertation, Norwegian School of Lutheran Theology 1994.  
Very good review of lit, spread out over book.  H argues that the tension between 
Jews and Christians in the early church is due to “missionary” competition over 
Gentile patrons.  Uphill battle because most scholars do not understand ancient 
Judaism as a “missionary” movement.  Argument would work better if one views 
the Christians as an invasive force... the Jews enjoyed Gentile patrons on the part 
of Gentile interest rather than Jewish proselytizing, and Christians caused the 
competition, Jews reacted by supporting Christian persecutions.   

R. A. Kraft. An Unnoticed Papyrus Fragment of Barnabas. Vigiliae Christianae, Vol. 21, 
No. 3. (Sep., 1967), pp. 150-163. 

Publication of a papyrus fragment of Barnabas.  Useful editorial notes, with 
pictures.  Text critical notes.

Muilenberg, James. Literary Relations of the Epistle of Barnabas and the Teaching of the 
Twelve Apostles. Ph.d. diss. Yale, 1926. Marburg, 1929.   

The texts in both B and D concerning abortion are addressed (145f).  In B, the 
writer sets out to teach the Decalogue commandments cited by Matt. Author 
simply groups like commandments together. B is what it claims to be - an epistle 
from one Christian teacher to a group of Xns (48).  B is thoroughly Jewish, 
following the Hebrew instead of the LXX (98). ‘Two Ways’ is Jewish (103-4).  
Both B and D are Talmud, Jewish nature is explored together (B = 98-102; D = 
102-8).

James Carleton Paget. "Paul and the Epistle of Barnabas." Novum Testamentum 38, no. 4 
(1996): 364.

 Argument for the date of the Epistle of Barnabas.



Rhodes, James N. The Epistle of Barnabas and the Deuteronomic Tradition. 
Wissenschaftliche Untersuchungen zum Neuen Testament 2. Reihe 188.  Jörg Frey, ed. 
Tübingen: Mohr Siebeck, 2004.

Deut 5.17 did not make it into the index.  More on the Jewish influences on B.  
Index says that Barnabas 19.5 appears on 43; 99, but it is incorrect. 

Didache

Aldridge, Robert E. “Peter and the ‘Two Ways.’” Vigiliae Christianae, Vol. 53, No. 3. 
(Aug., 1999), pp. 233-264. 

Scholars have labeled the similarities between Didache and Barnabas as ‘two 
ways,’ an independent source.  Important to my studies because the teachings 
concerning abortion and exposure is part of the ‘two ways.’  Unfortunately this 
article gives no attention to this, but there is useful bibliography.

Aldridge, Robert E. The Lost Ending of the Didache. Vigiliae Christianae, Vol. 53, No. 1. 
(Feb., 1999), pp. 1-15. 

Transmission history of the Didache.  Excellent bib.  Not much on original date.  
Location and date of MSS.

Bentley Layton. “The Sources, Date and Transmission of Didache 1.3b-2.1.” The 
Harvard Theological Review Vol. 61, No. 3 (Jul., 1968), pp. 343-383

My usage of Didache excludes the portion of the text covered by this excessively 
detailed study.  However, I am using the verses which come before and after the 
section covered in this study.  Each line of text between Did 1.2 and 2.1 are found 
in other literature.

Garrow, Alan. The Gospel of Matthew’s Dependence on the Didache.  JNTSSupp 254.  
London: T & T Clark, 2004.

Excellent work!  Begins with a very useful parallel text of Didache and Matt.  
‘Two Ways’ source overlaps Matt.  Of course it has bib of the question of the 
relationship between Matt and Did.  

Ian H. Henderson. “Didache and Orality in Synoptic Comparison.” Journal of Biblical 
Literature, Vol. 111, No. 2. (Summer, 1992), pp. 283-306. 

Concerning the oral traditions behind the Didache.  Good history of research.   



Milavec, Aaron.  The Didache: Text, Translation, and Commentary. Collegeville, MN: 
Liturgical, 2003.

No discernable review of the literature. Some limited interaction with scholarship, 
clearly not intended for critical use.

Diognetus

Dom P. Andriessen. “The Authorship of the Epistula ad Diognetum.” Vigiliae 
Christianae, Vol. 1, No. 2. (Apr., 1947), pp. 129-136. 

The epistle is abbreviated Dg. Examines the fragment of Quadratus (and 
testimony from the apocryphal letter of James, Eusebius, and Jerome) to see if he 
could be the author... he is the first Christian apologist according to Eusebius.  
Diognetus was both a proper name and the name of a prince, it could be written to 
Hadrian - Quadratus and Marcus Aurelius both give this name to him.  The 
evidence that Dg referes to Hadrian is very strong due the allusions to Hadrian’s 
initiation into the Eleusinian mysteries (134).  Andriessen argues that Q’s 
assertion that circumcision is ‘mutilation of the flesh’ coincides with 
Hadrian’s outlawing of circumcision as ‘mutilation of the body’ (Spartianus, 
Vita Hadriani XIV). Q’s “apology contains no protest against unlawful decrees 
which the emperor made against Christians, but an accusation of the scandalous 
treatment suffered by Christians from their fellow citizens” (ref Tert, De ver. ill. 
XIX).  Most of the argument is circumstantial.             

Clement of Alexandria

Clark, Elizabeth.  Clement’s Use of Aristotle: The Aristotelian Contribution to Clement of 
Alexandria’s Refutation of Gnosticism. (New York: Edwin Mellen, 1977).

Revision of diss. Overview of Clement’s views concerning God, the Logos, and 
involuntary/voluntary action (cf. Rom 7).  Theologically based.  

Hägg, Henny Fiskǻ. Clement of Alexandria and the Beginnings of Christian 
Apophaticism. Oxford: Oxford, 2006.

Revision of dissertation, U of Bergen, 2005.  Review of the practice of 
apophaticism; Clement as a Middle Platonist.  Not as many sources as expected in 
a diss, but fair interpretation of Clement and placement in philosophy and early 
Christian lit.  Focus is on theology. Very useful chapter on the reception of 
Clement (252-60).   



Grant, Robert M.  “Early Alexandrian Christianity” Source: Church History, Vol. 40, No. 2, (Jun., 
1971), pp. 133-144.

Pythagoras and Pythagoreanism strongly influenced Christianity in Alexandria 
(137-9), which is sustained.  For Clement of Alexandria, it may be mediated 
through Pythagorizing Judaism (138) as represented by Philo.  [[But what about 
Pythagoras mediated through Plato?]]  Pythagorean influence seems to be blown 
a little out of proportion: “We conclude that while there are obvious resemblances 
between Origen's school and Neopythagorean in-stitutions, some are due to the 
fact that both Origen and the Neopythagoreans were teachers”  (140) - and 
therefore, the similarities to the Neopythagoreans, who were basically Middle 
Platonists or Middle Stoics, loses its force. 

James, M. R. Clement of Alexandria and Plutarch. The Classical Review, Vol. 14, No. 1. 
(Feb., 1900), pp. 23-24. 

Very interesting note on a section of Clement which appears in Stobeaus and 
Plutarch.  One possibility is that Clement and the section of Stobeaus both have 
read Plutarch’s peri\ yuxh=j and are quoting him.  Eusebius also quotes from peri\ 
yuxh=j. Context in Clement is the mysteries of gnw=sij are scorned by the mob.  

Outler, Albert C. “The "Platonism" of Clement of Alexandria.” The Journal of Religion, 
Vol. 20, No. 3. (Jul., 1940), pp. 217-240. 

Not much known about where CA is from.  He was not an outstanding 
philosopher or theologian, but he was a ‘bookworm.’ He appears to know the 
Scriptures, Homer, Euripides, Plato, and Sophocles. Apparently all the quotations 
and allusions to Plato are considered here with bibliography (precise references in 
bib, not article).  His citations of Plato are as faithful as his use of Scripture (223).  
No positive rebuke of Plato (225).  Agreements and disagreements reviewed.  

Parker, Charles P. “Musonius in Clement.” Harvard Studies in Classical Philology, Vol. 
12, Goodwin Volume. (1901): 191-200. 

Parker argues that Clement is dependent on Musonius for a large portion of his 
discussion on meals in Instructor 2.  I read this for background on Clement’s 
usage of philosophy, and Instructor 2 may contain a line or two abortion.  Parker 
is able to reconstruct quite a bit of Musonius from Clement.     

Birger A. Pearson. “Christians and Jews in First-Century Alexandria.” The Harvard 
Theological Review, Vol. 79, No. 1/3, Christians among Jews and Gentiles: Essays in 
Honor of Krister Stendahl on His Sixty-Fifth Birthday. (Jan. - Jul., 1986), pp. 206-216. 



Problematic due to the scant evidence.  Examines Jewish communities in 
Alexandria before Christianity arrived there.  Several groups: two literalist 
interpretations of the law, some Jews who were partially or completely 
Hellenized, and a large group of Gentile proselytes. Some references in the NT 
may be to Egypt, but this is weak. Earliest missionaries were from Jerusalem and 
first Christians were Jews (210). P argues against Bauer’s theory that a 
Gnosticism was the first Christianity in Alexandria on the basis that Barnabas is 
the earliest text from Egypt, pre-dating Teachings of Silvanus.  P weakens his 
argument by saying that B is partially anti-Gnostic (211).  Separation between 
Jews and Xns happen due to the destruction of the Temple and the Birkath-ha-
Minim.  It has strong Jewish influences but represents a break from Judaisms. “It 
is a Christianity which breathes the spirit of contemplative Philo, and, more 
importantly, moves in a trajectory leading to the typical Alexandrian theology of 
such great figures as Clement, Origen, and Athanasius” (215).  Final time of the 
redaction of B was marked by separation of Jews/Gentiles.  Useful for this paper.

Runia, David T.  “Why Does Clement of Alexandria Call Philo ‘The Pythagorean?’” Vigiliae 
Christianae, Vol. 49, No. 1, (Mar., 1995), pp. 1-22.

Clement calls Philo a Pythagorean twice.  Clement (Str. 6.27.2, 1.48.2) thinks that 
Plato drew his doctrine of the soul from Pythagoras - ref Lilla, n 15; 41-45. S. R. 
C. Lilla, Clement of Alexandria: a Study in Christian Platonism and Gnosticism, 
Oxford Theological Monographs (Oxford 1971).

Hippocratic Oath /  Ancient Medicine

Amundsen, Darrel W. “The Physician's Obligation to Prolong Life: A Medical Duty 
without Classical Roots.” The Hastings Center Report, Vol. 8, No. 4, (Aug., 1978), pp. 
23-30

The murderous physician who killed for his own ends is quite common in the 
literature.  Concerns of liability in the Hippocratic corpus: On Joints 67; Decorum 
14; Ancient Medicine 9.)  No culpability in Greek law.  Edelstein has a lot of 
writings on the topic, but he is too dependent on Pythagoreanism as the primary 
motivation of reluctance to cut... 

Amundsen, Darrel W. "The Liability of the Physician in Classical Greek Legal Theory 
and Practice," Journal of the History of Medicine & Allied Science 32 (1977), 172-203

 Requested on interlibrary loan.
 
Amundsen, Darrel W. "The Liability of the Physician in Roman Law," in International 
Symposium on Society, Medicine and Law, H. Karplus, ed. (Amsterdam: Else-vier, 
1973), pp. 17-31. 



Peter Brain.  “The Hippocratic Physician and His Drugs: A Reinterpretation of Apopeisqai and 
Diamaptanein.” Classical Philology, Vol. 77, No. 1, (Jan., 1982), pp. 48-51

Examines what a doctor should carry with him when he enters an unknown town: the 
building of credibility.

Couch, Herbert Newell. “The Hippocratean Patient and His Physician.” Source: Transactions and 
Proceedings of the American Philological Association, Vol. 65, (1934), pp. 138-162

Covers the care which a physician takes to gain rapport with patients.  Physical 
exertion methods preferred to surgery and drugs - both of which are mild.  

Couch, Herbert Newell. “The Medical Equipment of the Hippocratean Physician.” 
Transactions and Proceedings of the American Philological Association, Vol. 67, (1936),
pp. 191-207.

Argues that the Hippocratics were conservative in the application of drugs.  Not 
much on abortificants. 

Edelstein, Ludwig. "The Professional Ethics of the Greek Physician," in Ancient 
Medicine: Selected Papers of Ludwig Edelstein, Owsei and C. Lilian Temkin, eds. 
(Baltimore: Johns Hopkins Press, 1967).

Edelstein, Ludwig. "Hippocratic Prognosis," in Ancient Medicine (supra, n. 6), pp. 76 f., 
and "The Hippocratic Physician," ibid., pp. 88 ff

Edelstein, Ludwig.  The Hippocratic Oath: Text, Translation, and Interpretation. 
Baltimore: Johns Hopkins Press, 1943.

This work is referenced in seemingly countless books on medical ethics. Try a 
search in Google books for the quote “For the Pythagoreans, however, it was a 
matter of dogma. For them the embryo was animate from the moment of 
conception, and abortion meant destruction of a living being.”  Edelstein bases 
this statement on a single quote from a fragment of Numenius in a writing falsely 
attributed to Galen that was actually written by the second-century Neo-
Pythagorean Porphyry.

Eijk, Philip J. van der.  Hippocrates in context [electronic resource] : papers read at the 
XIth International Hippocrates Colloquium, University of Newcastle upon Tyne, 27-31 
August 2002. International Hippocrates Colloquium (11th : 2002 : University of 
Newcastle upon Tyne).  Leiden: Brill, 2005. 

 Collection of essays on Hippocratic traditions.  Exceptionally useful.



Geerts, Achilles. "Compensation for Bodily Harms in the Near East and in Rome," in 
International Symposium on Society, Medicine, and Law, ed. K. Karplus (Amsterdam: 
Elsevier, 1973), 65-75.

Good background for compensation for medical accidents and the causing of 
miscarriages in the ancient world. 

Goodfield, June. “Reflections on the Hippocratic Oaths.” The Hastings Center Studies, Vol. 1, 
No. 2, Values, Expertise, and Responsibility in the Life Sciences, (1973), pp. 79-92.

First major study in English is W. H. S. Jones, The Doctor's Oath: An Essay in the 
History of Medicine (Cambridge, Eng.: Cambridge University Press, 1924).  The Arabic 
oath also proscribes abortion (82).  

Jones, W. H. S. The Doctor’s Oath. Cambridge: Cambridge UP, 1924.

A sixth century Christian version of the oath appears in the late second century is 
available in W. H. S. Jones, The Doctor’s Oath, 23-5 [Urbinus 64]; cf., Allen 
Verhey, "The Doctor's Oath - and a Christian Swearing It," Linacre Quarterly 51, 
no. 2 (1984): 139-58; reprinted in On Moral Medicine: Theological Perspectives 
in Medical Ethics, edited by Stephen E. Lammers and Allen Verhey. Grand 
Rapids, Mich.: Eerdmans, 1987), 108-19; Hippocratic oath appears in Jewish texts 
of the same period, see Fred Tosner and Sussman Munter, “The Oath of Asaph,” 
Annals of Ancient Medicine 63, 317-20.  Both of these texts are late - sixth 
century CE.

Miller, Harold W.  “Medical Terminology in Tragedy.”  Transactions and Proceedings of the 
American Philological Association, Vol. 75, (1944), pp. 156-167.

Traces Hippocratic vocabulary in tragedies.  A few notes on ‘fetus’ and ‘abortion.’  
The Hippocratic words here do not appear in the Christian writings.

Nock, A. D. “The Christian Sacramentum in Pliny and a Pagan Counterpart.” The Classical 
Review, Vol. 38, No. 3/4, (May - Jun., 1924), pp. 58-59.

The Hippocratic Oath - contained in Philadelphia Inscription 20 - is the best parallel to 
the Christian oath mentioned in Pliny the Younger - it shares more than just prohibition of 
abortion.  

E. D. Phillips. “Doctor and Patient in Classical Greece.” Greece & Rome, Vol. 22, No. 65, (Jun., 
1953), pp. 70-81

Describes the care in which the doctors take to establish credibility with their patients.  
Preference for treatments that involve physical exertion rather than surgery or drugs.  
Plato says that doctors are not held legally responsible but lose honor.

Smith, Wesley. The Hippocratic Tradition. London: Ithaca, 1979.



 Useless index.  Mostly addresses Galen.

Stowers, Stanley K.  "A Cult from Philadelphia: Oikos Religion or Cultic Association?," 
in The Early Church in Its Context: Essays in Honor of Everett Furgeson, ed. Abraham J. 
Malherbe, Frederick W. Norris, James W. Thompson (Boston: Brill, 1998), 287-302

This book has several interesting articles.  Stowers covers the Hippocratic 
inscription Philadelphia 20. 

Temkin, Owsei.  Hippocrates in a world of pagans and Christians  Baltimore: Johns 
Hopkins University Press, c1991. 

 I did not have access to this book.  It is lost somewhere in the TCU library.

The Human Embryo: Aristotle and the Arabic and European Traditions by G. R. Dunstan 
(1992).

 This book was unavailable to me. 

Methodius of Olympus

Daniélou, Jean.  The Angels and Their Mission According to the Fathers of the 
Church. Translated by David Heimann.  Westminster: Newman Press, 1957. 

 Useful little book concerning the role of angels in the patristics.

Patterson, Lloyd.  Methodius of Olympus.  Washington: Catholic UP, 1997. 

Available as an e-book at TCU.  Outline of the Symposium with bib and critical 
notes (64-122).  No mention of abortion.

Ernesto Buonaiuti. “The Ethics and Eschatology of Methodius of Olympus,”  Harvard 
Theological Review, Vol. 14, No. 3, (Jul., 1921), pp. 255-266.

Covers the philosophy and anthropology of Methodius.  No mention of abortion.

Methodius of Olympus, The Symposium: A Treatise on Chastity, translated and annotated 
by Herbert Musurillo. Westminster, Md., Newman Press, 1958.

 Translation with critical notes.

Schneweis, Emil. Angels and demons according to Lactantius. Washington, The Catholic 
University of America Press, 1944.

http://www.jstor.org.ezproxy.tcu.edu/action/doBasicSearch?Query=au:%22Dunstan%2C+G.+R.%22
http://www.jstor.org.ezproxy.tcu.edu/action/doBasicSearch?Query=au:%22Dunstan%2C+G.+R.%22


 The role of the angels educating fetuses in Apocalypse of Peter and Methodius is 
unique (72).

Plato

Allen, Christine Garside. “Plato on Women.” Feminist Studies, Vol. 2, No. 2/3. (1975), 
pp. 131-138. 

Plato’s view of sexual relationships is inexplicably related to his concept of 
immortality of the soul.  Author achieves some balance between statements of 
equality and inequality between men and women in Plato.  Good citations.

Annas, Julia. “Plato's "Republic" and Feminism.” Philosophy, Vol. 51, No. 197. (Jul., 
1976), pp. 307-321.

Review of Plato’s attitudes toward women and equality.  Highlights tensions 
between Plato’s ideas concerning women and their interpretations. “Thus for Plato 
the abolition of the nuclear family is meant to lead, not to greater individual 
personal and sexual fulfilment, but rather to a deeper sinking of the individual self 
in the concerns of the city. It is 'privatization' (idhis) of feelings of pleasure and 
pain (462b8) that tends to break up a state and should be fought against. What is 
wrong with the nuclear family is not that it represses the individual but that it does 
so in the interests of too narrow an ideal, and Plato wants to abolish it in the 
interests of an authoritarian state” (319). “The only value Plato can see in sexual 
desire is the way it can be used to make sexual gratification a kind of bribe for 
doing well in battle. But even here the advantage is that a brave man will have 
many children and thus improve the state's stock. No value is attributed to 
satisfying sexual desire itself” (Republic? 468~5-6 ;460b).  Compare Plato’s 
abstinence to Pythagoreans in Gaca, ‘Reproductive Theory,’ 118. “On Plato's 
claim that sexual moderation is in the interest of society at large, see also 
Foucault, Use of Pleasure, 61-62.”

Cherniss, Harold “The Relation of the Timaeus to Plato's Later Dialogues.” The American Journal 
of Philology, Vol. 78, No. 3, (1957), pp. 225-266

Placement of Timaeus in the thought of Plato.  It represents his most developed and later 
thought.  Not much emphasis on traditions and influences, it is exclusively concerned 
about Plato’s writings only, with some brief attention to Aristotle.

Ehnmark, Erland. “Transmigration in Plato.” Harvard Theological Review, Vol. 50, No. 1, (Jan., 
1957), pp. 1-20

Covers transmigration in Plato but not its sources. “If the tradition is accepted, for 
one reason or other, what he says will be understood. Thus Plato does not at- 



tempt to prove anything with the help of tradition. In such case, the tradition itself 
ought evidently first to be proved” (9).

Finkelberg, Aryeh. “Plato's Method in Timaeus” American Journal of Philology  117: 3 (Autumn, 
1996), pp. 391-409.

 Plato’s Pythagorean method in Timaeus.

Finkelberg, Margalit. “Plato's Language of Love and the Female.” The Harvard 
Theological Review, Vol. 90, No. 3. (Jul., 1997), pp. 231-261. 

 Good discussion of desire in Plato.  

Frank, Erich. “The Fundamental Opposition of Plato and Aristotle.” American Journal of 
Philology, Vol. 61, No. 1, (1940), pp. 34-53

Plato and Aristotle both supported abortion, but they are very different on many 
points. First century writers often glossed over these differences.  This article 
appreciates differences and addresses how final they are.  A wrench in assessing 
Plato is his dialogues.  If we had some other writing of Plato’s late in his career, 
we would be better able to determine his review of Aristotle.  As it is, it can be 
argued that Aristotle is simply a natural progression of Plato’s thought.  I tend to 
agree more with the schools of thought that make the separation between the two 
as final and complete.

B. Jowett. “Plato on Population and the State.” Population and Development Review, Vol. 12, No. 
4, (Dec., 1986), pp. 781-798

This article consists of excerpts from Jowett’s translation of Plato according to 
seven topics.

Nussbaum, Martha C. and Hursthouse, Rosalind. “Plato on Commensurability and Desire.” 
Source: Proceedings of the Aristotelian Society, Supplementary Volumes, Vol. 58, (1984), pp. 
55-96.

Desire in Plato’s writings - not a wealth of citations, but good generalized 
reflections. Good quote concerning the Symposium “We can perhaps, though with 
difficulty, get ourselves, in imagination, into the posture of seeing bodies as 
qualitatively interchangeable with one another-because we have, or can imagine 
having, relevant experiences of promiscuity or of non-particularized sexual desire. 
(Indeed, we might even say that non-particularized sexual desire will be the only 
experience most of us unregenerate cave-dwellers have of what Diotima wants, 
namely, a powerful longing that treats all of the individualizing traits of the object 
as irrelevant. So, ironically, loveless sex could be a useful form of training for 
Platonic love."8) (70). Plato and sexual appetite (76).  “But once intellectual 



objects are seen to be possessed of the same thing that bodies have, only more so, 
the natural result is that most of his eros will channel itself in this new direction, 
leaving very little for the bodies that were once prized.... This one appetite, then, 
seems thoroughly educable; and it is clearly this appetite that Plato believes to 
pose the greatest problem for human good living” (76).   

Okin, Susan Moller. “Philosopher Queens and Private Wives: Plato on Women and the 
Family.” Philosophy and Public Affairs, Vol. 6, No. 4. (Summer, 1977), pp. 345-369. 

Good illustration of how different sections of Plato are in tension (e.g., 
contradictions) with respect to women.  We need to keep Plato’s doctrine of the 
soul in mind when reading texts concerning women, and not just in Timaeus.

Pythagoras

Gaca, Kathy L. “The Reproductive Technology of the Pythagoreans.” Classical Philology 
95.1 (Apr 2000): 113-32.

Pythagoreans taught no sexual intercourse other than procreationist. Focus of the 
article is on Pythagorean sources that are free from Jewish or Christian influence.  
Principal witnesses are Plato’s Laws, Aristoxenus’ Pythagorean Declarations, the 
Neo-Pythagorean writings of Ocellus Lucanus and Charondas, as well as Seneca 
and Musonius Rufus.  Only if parents are good leaders will their children be 
conceived properly (121).  Plato, Rep. 461a requires abortion or exposure for 
those who violate reproductive law. Aristoxenus Vit Pyth 211-2 for conception.  
Only Pythagoreans and their followers think that human nature is the proper 
balance of ratios (119).

Grant, Robert M. “Dietary Laws among Pythagoreans, Jews, and Christians.”  The 
Harvard Theological Review, Vol. 73, No. 1/2, Dedicated to the Centennial of the Society 
of Biblical Literature. (Jan. - Apr., 1980), pp. 299-310.

Celsus (305) and Origen (306-7, 309)  knows of Pythagoreans abstaining from 
meat due to their reluctance to kill because of transmigration of the soul.

Morrison, J. S. “Pythagoras of Samos”  Classical Quarterly, New Series, Vol. 6, No. 3/4, (Jul. - 
Oct., 1956),  pp. 135-156

For Pythagorean transmigration of the soul and vegetarianism (diet) to influence 
in Plato. “The earliest testimony, as we have seen, concerns Pythagoras' doctrine 
of the immortality and transmigration of the soul. Closely bound up with this5 is 
the doctrine attributed to Pythagoras and Empedocles by Sextus Empiricus6 of the 
communion which must exist not only between all men' but between all living 
creatures. And this doctrine is brought into connexion with the other great 
Pythagorean subject, mathematics, by Plato in the Gorgias [507e]: 'The wise say, 



Callicles, that heaven and earth and gods and men are held together by 
communion and friendship, by orderliness, temperance, and justice; and that this 
is the reason, my friend, why they call the whole of this world by the name of 
order (kosmos), not of disorder or of dissoluteness. Now you, as it seems to me, 
do not give proper attention to this, for all your cleverness, but have failed to 
observe the great power of geometrical equality among both gods and men. You 
hold that self-advantage is what you ought to practise because you neglect 
geometry.'” (152-3)

Tertullian

Burrows Mark S. Christianity in the Roman Forum: Tertullian and the Apologetic Use of 
History.” Vigiliae Christianae, Vol. 42, No. 3. (Sep., 1988), pp. 209-235. 

(Focus is on Tert’s Apology.) Dio Cassius’ report of religion being manipulated 
(Robert L. Wilken, The Christians as the Romans Saw Them (New Haven: Yale 
University Press, 1984), pp. 62-3.).  Burrows detects some dependence on 
Cicero's de natura deorum for criticism of Roman religion. A very important 
point is that Xns wanted to prove that they are believing / practicing nothing 
new, so they need to manipulate history (210).  This had been part of Xn 
apologetic rhetoric before T [no examples listed].  T uses Judaism as historical 
antiquity of Christianity (214).  Abortion fits here: “Beneath the surface of this 
theme, it stands as an argument which projects Christianity as the ultimate hope of 
the survival of society itself.”  Major methods considered – T’s suggestion that 
Romans check their own histories and the Jewish witness of Christian antiquity 
and Roman novelty.  Citations start out weak and get better.

Church, F. Forrester.  “Sex and Salvation in Tertullian.” Harvard Theological Review 
68.2 (Apr 1975): 83-101.

T says of Eve, ‘You are the devil’s gateway.’ Paul Monceaux says “T is the first of 
the great Xn misogynists”  (84).  F. tries to exonerate T. T’s anthropology is 
discussed (88).  Very interesting quote: “Evil is an absolute reality; and the flesh 
is sin. And, of course, since the woman remains always the Other, it is not held 
that reciprocally male and female are both flesh; the flesh that for the Christian is 
the hostile Other is precisely woman” (Exhort. Cast. 2.6-7; cf., De Cultu 1.2).  
Long discussion about modesty. Women equal as martyrs (67-9). 

Dennis, Holmes V. M., III "The Date of the Octavius," The American Journal of 
Philology 50, no. 2 (1929): 185-9.

Dennis dates the writing of Octavius at 161 CE.  Notes Tertullian’s dependence on 
it as evidence, influence on argument against exposure possible.



Leivestro, Christiaan T. “Tertullian and the Sensus Argument.” Journal of the History of 
Ideas 17.2 (Apr 1956): 264-8

Waszink’s commentary on De Anima praised by Nock and author. W expounds on 
T’s sources in arguing about the nature of the soul. T used sources freely from the 
Middle Academy, the Stoics, and Soranus as it suited his arguments.  “His 
sensationalism finally becomes the very foundation of his theological 
orthodoxy” (265). T bases his argument on senses rather than intellect (De Anima 
17). Intellect is dependent on senses (interesting for existentialism today).  
Therefore, T emphasizes the reliability of the senses.  Good sources, well written 
article.

Leyerle, Blake.  “Blood as Seed.” Journal of Religion 18.1 (Jan 2001): 26-48.

Tertullian asserted that the blood of Christians is seed (Apol 50.13).  Very good 
review of T scholarship.  Concern about Christians abstaining from the blood of 
animals in T.  T’s theory of vegetation compliments Jewish thoughts of fertility 
and circumcision (cutting = fertility).  T combines the two ideas to reject both (sex 
and circumcision, pg 30).   [Random note - if a boy happens to be circumcised (on 
conversion?), rabbis require a drop of blood from penis. C is therefore about 
blood.]  Link to purity and martyrs. With martyrdom, T does not make gender 
distinctions.  Very thorough article.

Reflections for NT Exegesis

Cook, John Granger. The Interpretation of the New Testament in Greco-Roman 
Paganism, Studien und Texte zu Antike und Christentum, ed. Christoph Markschies, no. 
3 (Tubingen: Mohr Siebeck, 2000); 

Covers a lot of ground.  Includes pagan references to Christianity, very detailed.  

Macdonald, Margaret Y.  Early Christian Women and Pagan Opinion (Cambridge: 
Cambridge, 1996), 49-120.

 Accessed for anti-Christian polemic and etc.  No mention of abortion by pagans.

Waters, Kenneth L. “Saved through Childbearing: Virtues as Children in 1 Timothy 
2:11-15”  Journal of Biblical Literature  123:4 (Winter, 2004): 703-735.

Study of virtues being children in Greco-Roman authors.  Does not consider 
parallel myths regarding exposure that would bring these citations into a new 
light.

Winter, Bruce. Roman Wives, Roman Widows (Grand Rapids: Eerdmans, 2003).



Suggests that 1 Tim 2.11 may have something to do with women raising their 
children as a Roman ideal.  Does not consider other early Christian lit regarding 
this issue.

Wilken, Robert Louis. The Christians as the Romans Saw Them (New Haven: Yale, 
2003).

 Accessed for anti-Christian polemic and etc.  No mention of abortion/exposure.


